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INTRODUCTION
As a little boy raised in Augusta, Georgia I was very active in the
Church — Sunday School, Baptist Training Union, Royal Ambassador, and
Usher Board, not to mention Vacation Bible School. At that time my con¬
cepts of God were very small, that is if they could be called concepts.
I know that God created the heaven and earth. I knew that Jesus loved
me and that He was God's Son crucified for man's sins and raised from the
dead. My concepts of Christianity was predicated upon the laws of do's
and don'ts. Everything along these lines was grand in that I had my con¬
cepts together and I understood them fairly well, I thought.
Problems arose for me after my high school days were over and my days
of adolescence were behind me. I enrolled at Paine College majoring in
English. It was required of every student to take the introductory
course in religion. I became very interested in this course and studied
diligently. My extensive reading of Biblical literature ran some what
against the grain of some of the religious information and instructions I
had received as a youth.
My brother-in-law, who for some reason thought I had some knowledge of
the Bible, began to ask me many questions I could not answer. A few years
later I entered the ministry and chose to better prepare myself by studying
at the Interdenominational Theological Center in Atlanta, Georgia. Some
of my questions were answered but more were raised. At I.T.C., I concentrated
in Christian Education.
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I became disenchanted with the literature that was being used in the
Black Church. For the most part, this literature like so many so-called
standardize tests was written for Whites with pictures of White Biblical
characters. Publishers have started putting pictures of Blacks on the
covers of the literature that the Black Churches use.
My Biblical understanding once again ran against the grain of this
literature along with the ethnicity, nay, color, of Biblical characters.
In short, I would say that much of this literature is distorted and is
to the detriment of Blacks. Disgressing momentarily. Black historians
are setting some records straight: The civil war was not fought to free
the Slaves but to perserve the Union; and Columbus did not discovered
America; Indians have been living here for milleniums.
Black psychologists are writing that Blacks are not genetically in¬
ferior to Whites but have been denied the basic opportunities that Whites
were afforded. With this in mind it behooves Black Christian Educators
and Writers to set the records straight along with their counterparts.
Blacks should write Christian Education from Black perspective destroying
the raging myths in other Christian literature. The theme of this essay
is "Publishing Christian Literature from the Black Perspective."
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STATEMENT OF THE PROBLEM
Christian education as it exists today in the Black Church is a
farce. It consists, for the most part, of "story" telling by uneducated
and miseducated persons. This inferior literature is to the detriment
of Blacks.
Statement of the Purpose: This writing will show some of the problems
in White Christian literature and show why Blacks must publish Christian
literature from the Black perspective.
Statement of Limitations: This paper will limit itself to the discussion
of theology and Christian Education and the subsequent discussion.
Statement of Methodology: The methodology is an analysis of theologies —
the pros and cons - and Black theology as a base for Christian Education.
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THE URGENCY
There is an urgent need to write and publish Christian literature
from the Black perspective. In America there are many ethnic groups.
In cities such as San Francisco there are sections known as Little Tokyo
(Japanese) and Latin Town (Hispanics). The different groups hold fast
to the customs of their respective countries.
Though the Atlantic or Pacific Ocean may separate those natives from
their motherland, their "spirits" are incorporated into America in song,
dance, folklore and tradition. Not so with Africa’s sons and daughters
in America. Today a few Blacks are wearing dashikis and braids and learn¬
ing to speak Yoruba and Swahili. Books such as Stolen Legacy^ and From
Babylon to Timbuktu are informing Blacks of their rich heritage of Africa
and Asia. Today it seems as if most Blacks heritage began with slavery.
Christian Education from the Black perspective will enlighten Blacks. It
will give Blacks the "sense of pride and the need to be" — something
Black people so desperately need.
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PERSPECTIVES AND THEOLOGIES
This is no easy task because there is no uniform set of perspectives
among Blacks. A larger problem is that there is no uniform theology
that Blacks adhere to. The theologies of Blacks include Fundamentalism,
Neo Orthodoxy and liberalism, to name a few. Hence, a fire - and - brim¬
stone theology will emphasize the saving Grace of God. All arrows point
to the damnation that awaits the back sliders and those who have not
repented.
On the other hand, the literature of liberal theology will emphasize
man's potential to do good.
Let us consider other theologies even though this is something foreign
to most lay church persons — especially Blacks. The Black Church does not
have to put a moratorium on the emotional frenzies (those churches that do).
However, it must not restructure, but tear down the Church school structure
and build it from the ground with trained persons. Can you imagine a
school board allowing non college-trained and non certified individuals to
masquerade as educators, jeopardizing the growth and development of the
children. Why should we continue to accept it in the Church School?
In the past Blacks could not do any better than this. "They thank God
for allowing them to get over and told the story." But things have
changed in 1980. It is incumbent upon this race to act with deliberate
speed in bringing about the necessary changes. George Robinson, in his
book Metanoia Conversion^ states that Black Churches should make it man-
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datory for preachers under 30 years of age to get a seminary education.
Theology must now take its proper place in front of Christianity im¬
mediately. We can speak of Rudolph Bultmann, John MacQuarrie and many
others in regard to their theologies, but such is not necessary. Rather,
it is the intention of this writing to put theology in its proper perspec¬
tive with Christian education. Think theology in the classical sense and
what do you think of — doctrines of God, sin, Christ, man, divinity,
conversion, regeneration, baptism and more. While such themes as: " Does
God Exist?", "Is the Bible the Word of God?" and "On Life Eternal" are
discussed by Emil Brunner in his book Our Falth^, Blacks must ask them¬
selves are they included in "Our" and if not, why not and what can be
done about it.
White America, by and large, does not play fair when it comes to any¬
thing. She agrees that we are all called to one mission and our love in
Christ shall bind us but the barrier of racism stands tall. These barriers
started Blacks to start their own churches, Greek organizations. It is
apparent now that Blacks are not included in the plural pronoun of "our".
Hence, it was inevitable that we would soon start a theology.
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TOWARD A BLACK THEOLOGY
How is it then that Christian literature from the Black perspective
can draw on a theology. Black theology or liberation theology must be
expressed in the literature. This is not an alternative theology; rather
it is a theology that best fits Blacks living in a racist, oppressive
country. Liberation theology addresses the state, plight and condition of
Blacks.
American White theology has endorsed or remained silent on the White
man's inhumanity to non-white men.^ Indians, African slaves and Spanish¬
speaking people have felt the stings. More over, many European and Ameri¬
can theologians have intellectualized Christianity into abstract terms for
an elite few.^
Blacks, having assessed their plight in America, are rejecting this
classical White theology. They see the teaching of Christ as being far
removed from the oppressive nature of White theology. Hence, Blacks are
concurring with James Cone's Liberation Theology as,
a rational study of the being of God
in the world in light of the existential
situation of an oppressed community, re¬
lating the forces of liberation to the
essence of the gospel, which is Jesus
Christ?7
Liberation theology is the only perspective that Blacks have in writen
Christian literature.
Just as John Hope Franklin , W.E.B. DuBois, Harold Cruse and others
added a new dimension in interpreting Black history from a Black per-
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spective, the need is similar for theology. James Cone's, Cecil Cone's
and Major Jones' interpretations of theology from the Black perspective
must be critically examined and our church school curriculum must use
liberation theology as a base. Just as we as a base. Just as we would
put our money and support on Muhammed All over and against Rocky
Marciana, so must we match James Cone over and against Paul Tillich,
and Major Jones over and against John MacQuarrie.
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BLACK AND WHITE PERSPECTIVE IN RELIGION
This poses no problem for the Christian writer. He or she can trace
with minimal effort the enslavement of the Hebrews in Egypt and their
subsequent history and see the oppression of them and God's liberating
activities. The history of Blacks in America is liken to the Hebrew
people. Jesus, the sacrificial Lamb, is the Liberator. Black Christian
literature must project Him in this vein.^
Jesus, the Lamb, is also Liberator. Black theologians project Jesus
in this vein. So do White theologians. The difference lies in the degrees
of beliefs. White theology is dominant — on the saving grace of God —
the ransom One who was resurrected. To Whites He is the Liberator also.
His liberating activities involve lifting man out of his sinful ways —
man's love for and of the world.
This is somewhat opposite from the Black perspective. Jesus liberating
activities are seen in terms of the shackles of racism, oppression, de¬
gradation and humiliation being broken, thus allowing man (Blacks) to lead
a life serving God without the hassles of fighting to exist and maintain
integrity. In terms of Christ being the sacrificial Lamb, Blacks are
guaranteed eternal life like everyone else who profess Christ, This is no
matter of little significance. It is that Blacks have to put forth so
much energy to exist. So this is not a matter of Blacks merely gaining
human and civil rights; rather Christianity is on trial by those who pro¬
fess Christ and say Lord, Lord and do all sorts of evil. Outside of
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striving for equality. Blacks are trying to destroy those "principalities
and powers of wickedness" that are contrary to the nature and character of
Jesus Christ.
One has to realize that Christian literature written by Whites does not
slow the liberating activities of God in the manner that the Black preach¬
ers and theologians do. When that activity is projected it is watered
down. Moses' leadership and Yahweh's deliverance were more or less "his¬
tory." Granted, Europeans, at least some, were serfs, in the Middle Ages.
This cannot be compared to Blacks and Jesus.
In order to continue the foregoing thought this must be considered.
Jews are more sympathetic to Blacks in America than others because:
1. They too were in bondage.
2. They too were in exile.
3. They too tasted the wine of dejection, degradation
and humiliation.
The list could go on. Wherein one may question the Jesus ethnic lineage,
the Point is that the Jews in America can sympathize with Blacks because
they are not detached from the bondage of the Hebrews. The point to be
emphasized is that the literature written by Whites is "impersonal" in
this vein. This only supports the theme — "Blacks must write their own
literature."
This literature must also show a commonality among the Hebrews, Jews,
New Testament Christians and Blacks. Each group has much in common. We
learned of the Hebrew plight from the Egyptian bondage narrative. We see
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this group as a depraved people exploited, humiliated and oppressed by
their Egyptian captors. The noting of this extremely Important in
Christian literature. In regards to the Black perspective, we first see
God as Liberator. It is here that we see an oppressed community being
chosen by God to be his people. Hence, this relationship — Israel the
oppress, God the Liberator — is the focal point of liberation theology.
The correlation must show African people in a slmiliar position. This
must stand out in the literature if one is to fully understand the fol¬
lowing events culminating with the death and resurrection of Christ.
This theology in the literature should speak of the hope by loyal He¬
brews and Blacks in America.
/
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LIBERATORS AND SOCIAL CHANGE
Next the literature must follow sequence with the prophets, Amos
and Hosea had missions. They spoke against the social, political, eco¬
nomical and religious exploits. This literature projects Yahweh as a
just God with wrath in store for the ungodly. This literature must
further trace the development of Judaism — the Hebrews in captivity in
Babylon.
Having outlined this, Christian literature should show a degree of
continuity in the development of the Bible. It should further show the
Israelites in a clearer perspective. This often oppressed community
wrestle for centuries with oppression and injustices. The writer, "must
know what God would have him to say to the current issues of his time,"
according to Major Jones. Many of these issues are similar to those in
9the Old Testament.
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WHAT IS CHRISTIAN EDUCATION
Next, let us examine Christian education. First, what is a Chris¬
tian? "One who adheres to the tenets of Christ." This vague answer would
not draw much criticism from the many diverse religious groups. Next
question: What is education? There are many definitions to this question.
It has been argued for milleniums. Some say it is simply the imparting
of knowledge. We can think of education as the life process and the work
of life, in the vein of Plato. Or, we can think of John Dewey's idea of
education — learning by doing. The different trains of educational thoughts
could go on; however, it is not the intention of this essay to debate the
various areas of education.
What then is Christian education: George Coe answered this when he
wrote.
Let us assume for the moment that the
truths that are "unto salvation" are con¬
tained in a set of dpgmas, and that Chris¬
tian education consists in handing them
down from one generation to the next.l*^
These truths must be taught and explained to the best of the writer's
knowledge. Myths and truths differ greatly. Blacks in America have been
miseducated and lied to a degree perhaps unprecedented in American history.
That is why the theologians, the Old and New Testament scholar must differen¬
tiate between that which symbolical and mythological and that which is not.^^
Dr. Charles Copher and Bishop Alfred G. Dunston, Jr. are among many Black
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historians that are destroying the lies and myths that are being perpe¬
tuated. Among these lies and myths are the notions that Moses looked
like Charleston Heston and Chat Jesus was a pure-white, Anglo Saxon
softie. Tom Skinner tells us that Jesus was a left-winged radical.
Christian writers must not project the Ethiopian eunuch and Ebed Melech
as the only two Blacks or men of color in the Bible.12 The nation of
Israel was not ^-Jhlte, that is in the traditional use of the word.
Christian literature must transcend the childish story telling and
moral fables and project God, the Hebrews, Jews and the early Christians
as they were and not as some zealous Anglo Saxon would have liked for
them to have been.
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THE QUESTION OF COLOR
These writings are Very disturbing in light of the findings of ar-
chaeloglsts, anthropologists and others. Whites — in their zeal to make
that which is good white - have done a great misservice to Christianity
with their White Jesus. It is beyond me how any seminary graduate could
put a picture of a white Jesus and other Biblical characters in litera¬
ture. Even today, in what we refer to as the holy land, there are only
about three million or so Anglo-Saxon Jews. The rest are Black or Brown
people. Our literature must state this.
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CONCLUSION
Certainly the Bible points out basic truths and guidelines for living.
However, these writings must be examined critically before some writer
instructs one to adopt certain principles. For example, that which was
written to the membership of the first century Corinthian Church in re¬
gards to a certain issue must not be construed to say something entirely
different to Christians today. There is no virtue in living and practicing
lies. In fact, it is an abomination to God and Christ.
Also, Christian literature must be a literature of social change.
Was not Martin Luther King, Jr. a Christian agent for social change?
Mahatma Ghandi practiced several religions — among them were Buddhism
and Hinduism — and was an agent for social change. One would not have
to critically exegets the books of Amos and Hosea to see that they were
agents for social change. Hence, Christian literature from the Black
perspective, or from any perspective, must be radical and speak against
the ills — demonic principalities and powers.This theme seems to
appear in most major religions.
Hence, this literature from the Black perspective must form a criteria
of social action that is Biblically based. According to Cuthbert Omari,
"when man turns to the Bible as a source for his social action, he finds
with dismay that in many cases the Bible is silent about some of the issues.
However, the prophetic thesis in the Bible points to what is good and bad.
Jesus identified himself with the poor and oppressed. Therefore, this lit-
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erature must support the parties that are against injustices and those
who dehumanize God's people.
Blacks who write Christian literature must remain conscience of those
issues that affects the lives of Christians and write literature that
is prophetic — "Thus said the Lord." This prophetic literature must
point out the ills along with those who sponsor and perpetuate them.
In short, man must not confine himself to the "one-dimensional" mental¬
ity of an animal without a history and the Black Christian writer should
examine the Bible and write about it with this in mind along with a
critical conscience.
It is incumbent upon Black Christian writers and educators to pro¬
duce literature free of myths, lies and distortion. Even though the
theologies of Black differ. Black theology should be developed in the
literature. Blacks are second class citizens in the United States and
this literature must bear witness to this and serve as a focal point for
social change.
Dr. King's book. Why We Can't Wait, addresses the urgency of social
change in America. Our literature must project this with "deliberate
speed." Paraphrasing Dr. King, "If the Black writers of Christian litera¬
ture are wrong for writing from the Black perspective, then God Almighty
"16is wrong.
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